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A note on Vedic citi-

Abstract: Vedic citi-, attested in the Atharvaveda, is argued to be related to Av. $aiti-,
OP siyati- ‘happiness’ built to PIE *k*jeh, - ‘to (come to) rest’.

Keywords: Vedic, Atharvaveda, disease, healing, etymology

1 Ved. citi- and GKk. tiw

The meaning and etymology of the dis legomenon Ved. citi- (AVS 2.9.4; AVP 2.10.3)
are unclear (cf. EWAia: 1, 544). Weiss (2017) has proposed to connect it with dpa-citi-
‘respect’, dpa-cayati ‘respects, honors’ (JB, SB, TB), dpa-cita- ‘respected’ (Kath.+),
etc., following Hoffmann’s interpretation (Hoffmann 1982) of RV 4.28.4d avinde-
tham dpacitim vadhatraih ‘You have made yourselves to be respected with your
weapons’. The difference in length of the root vowel would be the result of laryngeal
loss in the compound apa-citi-. Together with inter alia Greek tiw ‘I honor’ and Tiun
‘honor’ citi- would speak for a root PIE *k"eiH-, not *k"ei- as assumed in LIV?2: 377.
As this interpretation hinges on the semantic plausibility of citi- meaning ‘respect’,
a different proposal may be in order.

2 Ved. citi- and Iran. *ciati-

AVS 2.94/AVP 2.10.3 are part of a healing spell against “possession by demons:
with an amulet” (Whitney 1905: 50) meant to ward off the imminent death of the
sick person. In the Saunaka version, the first verse asks for release from the demon
(raksas-) and the “seizure”, grahi-, being both the disease and its demoniac per-
sonification, that has taken hold (gra/b]h-) of the sick person.! The following three
verses describe the patient’s return to health as a fait accompli in past tense forms.
Verse four may be understood as a summary indicating the agents responsible for
the healing:

1 Cf. Zehnder 1999: 28 on AVP 2.3.4.

Daniel Kélligan, Lehrstuhl fiir vergleichende Sprachwissenschaft, Institut fiir Altertumswis-
senschaften, Julius-Maximilians-Universitat Wiirzburg, daniel.koelligan@uni-wuerzburg.de

https://doi.org/10.1515/if-2021-007



136 —— Daniel Kélligan

(1) devas te citim avidan brahmana utd virudhah
citim te visve deva dvidan b"iimyam ddhi /
‘The gods have found your citi-, the priests and the plants; all the gods have
found your citi- upon the earth.’ (after Whitney, who interprets citim as
‘gathering’) AVS 294

(2) citim te deva avidan brahmana uta virudhah
citim te adyottamam avidan bhiimyam adhi
‘The gods found ‘respect’ for you and the priest the plants. The gods found
the highest? ‘respect’ for you today on earth.’ AVP 2.10.3, (Weiss 2017)

If one takes not the amulet, but the sick person as the addressee in AVS 2.94/AVP
2.10.3 as in AVP 2.10.2 sa eva tubhyam bhesajam cakara ‘He has made the drug for
you,” citi- might refer to something instrumental in the act of healing, e.g. the
amulet itself, or to the resulting state of health restored by the joint effort of gods,
priests and plants.”

In the latter case, citi- might be connected with YAv. aiti-, OP Siyati- ‘(earthly)
bliss, happiness’, Lat. quiés, beside the adjective OAv. Siiata-, OP $iyata- ‘happy’,
Lat. quiétus ‘calm, quiet’, from PIE *k"jeh, - ‘to rest’ (LIV?: 393). Zero-grade forms are
also found in Arm. hangc¢‘im ‘to rest’, hangist ‘rest’ (n.) < *-k*i-, Gmc. *h*ila- ‘while’
(Goth. hweila ‘period, while’, ON hvila f. ‘bed’, etc.) and OCS po-citi ‘to rest’. The
full grade in Lat. quiétus and Iranian *¢jata- is likely to be secondary, and *k"ieh, ti-/
*kih, ti- (> Ir. *¢iati-, Ved. citi-) could be remnants of a regular proterokinetic noun
*I"jéh,-ti- : *k"ih,-téi-. The generalization of different ablaut grades (CReC/CRC)
is matched by a case like Av. fra-zainti- < *°genh, ti- and Ved. jati- ‘birth’ < *gnh, ti-
(CeRC/CRC).?

2 For uttama- (locally) ‘highest’ and (metaphorically) ‘best, excellent’, cf. e.g. RV 6.60.3 radhobhir
... uttamebhih ‘with highest bounties’.

3 Cf. Leumann & Leumann 1907: 100: “citi f. ‘Ehrfurcht’ AV. II 9,4 (wie die nachfolgende Strophe
an den Kranken gerichtet)”; Zehnder 1999: 45.

4 Metonymically the same noun may of course refer to the abstract state and its concrete physical
representation, cf. Lat. fascinum meaning both ‘witchcraft, sorcery’ and ‘amulet, phallus’.

5 Cf. Liebert 1949: 107; Vine 2004: esp. 372 fn. 44; Kiimmel 2014. However, one cannot exclude
influence of the corresponding full grade of the aorist, cf. YAv. $iiama (1pl inj. or subj.) ‘let us
rejoice/find peace’, Lat. quiéut ‘I rested’ (LIV2: 393), cf. also fn. 6.



A note on Vedic citi- = 137

3 Etin terra pax

The meaning ‘rest, repose’ may still be present in a bridging context such as the
following in which the meaning ‘well-being, happiness’ could develop:

(3) xvafnam. mazdabatam. yazamaide. / $aitim. pasuud. viraiid.
‘We worship sleep created by Mazda, *repose - happiness for beast and
man.’ Vr.7.3

In the context of disease, *k"ieh, ti- might have meant ‘rest from suffering -> well-
being, happiness’ (e.g. Cic. Cat. 4.4.7 laborum ac miseriarum quietem), i.e. ‘The
gods have found rest (from the demoniac possession)/well-being/happiness for
you, the priests and the plants; all the gods have found rest/well-being/happiness
for you on earth.’ Vid- “find, acquire’ occurs in charms such as RV 10.161 meaning
getting the sick or dead person back to health or life, i.e. a person who was on the
way to the departed:

(4) yddi ksitdayur yddi va pdreto
yddi mytyér antikdam nita evd
tdm a harami nirrter updsthad
dsparsam enam Satdsaradaya
‘If his lifetime is exhausted, or he is (already) departed, or if he has just
gone down to the face of death, I bring him here from the lap of Dissolution.
I have redeemed him for a hundred autumns.’ RV 10.161.2, ]B

(5) aharsam tvavidam tva
plinar agah punarnava
sdrvanga sarvam te caksuh
sdrvam ayus ca te ‘vidam
‘T have brought you here; I have found you. You have come here again, o
you who are new again. O you with hale limbs, I have found your eye hale
and your lifetime whole.’® RV 10.161.5, JB

The use of citi- in a context of restoring health in this life (bhiimyam ddhi ‘on earth’)
may have a parallel in OP Siyati- ‘happiness, being in the state of Siyata-’ which
describes the state of the worshipper of Ahuramazda during lifetime as opposed
to rtavan- ‘bliss’, the state after death, cf. XPh §6. 53-56 (cf. Schmitt 2009: 168):

(6) martiya, haya avana data pariyaiti
uta A.uramazdam yadatai

6 Cf. also Av. vaéda- ‘acquiring, providing; acquisition’, Y. 29.10 paouruuim vaédam ‘the first
provider’ (Humbach & Ichaporia 1994: 29), sup. Y. 46.19 vaédisto ‘the best provider’ (1994: 81).
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rtaca brazmaniya,

hauy uta jiva Siyata bavati

uta mrta rtava bavati.

‘The man who obeys the law passed by Ahuramazda, and worships Ahu-
ramazda in due time and with due ceremony; he will be happy in life and
blissful after death.”’

If brazmaniya-, ‘the (correct) formulation/ritual’ necessary for acquiring the state
of Siyati-, can be equated with Ved. brahmanyd-,® it parallels the presence of the
brahmanah, the experts of the effective formula, who along with the gods and
plants procure citi- for the sick person.

Acknowledgment: I thank J.-S. Kim (Wiirzburg), E. Tucker (Oxford) and the anony-
mous reviewer for critical discussion and helpful comments on earlier versions of
this paper.

7 Cf. Schmitt 2014: 248. The Avestan use differs from this apparently neat opposition: for being
Sata- after death cf. Pursisniha 24.44 Satam da6aiti uruuanam asaond iriri@anahé ‘Il rend heureuse
I’ame du juste mort’, Hadoxt Nask 2.6 (the soul of the righteous dead worshipper) ‘ressent autant
during life, cf. V. 5.61 juuascit noit buuat aSauua masascit noit baxsaiti vahiStahe anhsus ‘Vivant, il
n’est pas juste, mort, il ne partage pas la meilleure existence’ (Kellens 1969: 211-212), but cf. also
§(ii)a- expressing happiness acquired during sacrifice in Y. 58.3 namahi Siiama ahura mazda ‘Nous
trouvons la paix a te rendre hommage, 6 Ahura Mazda’ (Kellens 1995: 35). According to Kellens
(1995), the contrast in XPh may be interpreted as highlighting two aspects of the same state of the
pious worshipper, i.e. reassured during lifetime and blessed after death.

8 Cf. Henning 1944; Schmitt 2014: 154. Different proposals for this much-disputed form are e.g.
Mawet 1978: adj. derived from *brazman ‘loftiness’, cf. RV 1.75.5 rtdm brhat ‘lofty truth’, cf. also
Klein 1988: 405; Skjervg 1999: 42, or a connection with YAv. barasman- ‘bundle of twigs (used in
the ritual)’, cf. Kellens 1995: 36 fn. 40.
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